
Spiritual Gifts: The Power Tools of Ministry 
Part II 

 
I. Introduction 
Paul uses four different phrases to describe the diverse distributions (Gk. DIAIRESEIS) of gifts 
mentioned in 1 Corinthians 12-14; gifts of grace (Gk. CHARISMATA); acts of service (Gk. 
DIAKONIA); workings (GK. ENERGAMATA); and the manifestation of the Spirit (Gk. 
PHANEROSIS TOU PNEUMATOS).  These are all alternative ways of describing the full range 
of spiritual gifts.  All gifts are acts of service, all are wrought by God, and all are manifestations 
of the Holy Spirit for the common good. 
 
The number of spiritual gifts has long been a matter of debate - some people restricting the 
number to nine while others, like C. Peter Wagner, (Your Spiritual Gifts, Gospel Light Regal 
Books) count 27.  As previously alluded to (see III.3/IIA.1) it is my perspective that we have 
only sample lists in the epistles which makes any attempt on our part to construct a definitive 
directory of spiritual gifts difficult. 
 
Furthermore we need to recognize that these lists are simply lists - Paul does not provide us with 
an organized and defined presentation of spiritual gifts.  What we find in 1 Corinthians 12 and 
elsewhere is analogous to a shopping list.  When I receive a shopping list from my wife she 
simply writes down those items that need to be purchased.  There are no definitions!  Likewise 
the apostle does not consciously provide us with a lexical and systematic presentation of spiritual 
gifts. 
 
It is difficult to be dogmatic in our understanding of the exact nature of each gift.  Our task is 
inductive –  

• to discover Paul's understanding in 1 Corinthians;  
• to compare that with his other writings;  
• to consult the remainder of the New Testament for any further light it may shed;  
• and/or-where possible to turn to the Old Testament to discover any examples that it may 

provide us with. 
 
We will confine our study to the sample list of gifts in 1 Corinthians 12:8-10 only.  It is 
important to note, based upon our previous study (111.3) that: 

1. The context for these gifts is the assembly of God's people (14:26). 

2. Gifts are not static possessions but dynamic movements of the Holy Spirit (12:7; cf. 
III.3/IID.3). 

3. They are gifts of grace not merit for maturity and therefore even the youngest Christian 
may be chosen to prophesy, speak a word of wisdom, etc. 



♥ Mark Slomka, MSPC  Page 2 

II. An Example of Spiritual Gifts: 1 Corinthians 12:8-10 
 
To one there is given through the Spirit the message of wisdom, to another the message of 
knowledge by means of the same Spirit, to another faith by the same Spirit, to another gifts of 
healing by that one Spirit, to another miraculous powers, to another prophecy, to another the 
ability to distinguish between spirits, to another the ability to speak in different kinds of tongues, 
and to still another the interpretation of tongues. (1 Corinthians. 12:8-10)  
 
A. The Message of Wisdom (LOGOS SOPHIAS): There has been great debate over the 

nature of this gift with many equating it with preaching.  Preaching may include a word of 
wisdom but we cannot understand wisdom to be synonymous with it.  The present context 
and Paul's wider understanding does not permit this. 

 
Paul speaks of wisdom in two ways.  On  the one hand he disparages the Corinthian 
understanding of wisdom because they: 
 
• They have reduced wisdom to rhetorical skill and impassioned eloquence. 

 
When I came to you, brothers, I did not come with eloquence or superior wisdom as I 
proclaimed to you the testimony about God.... My message and my preaching were not with 
wise and persuasive words, but with a demonstration of the Spirit's power so that your faith 
might not rest on men's wisdom, but on God's power. We do, however, speak a message of 
wisdom among the mature, but not the wisdom of this age or of the rulers of this age, who 
are coming to nothing. (1 Corinthians 2:1,4-6; cf. 1:17,19f). 
 
The Corinthians had eroded the "wisdom of God" (1:21) to human persuasion and public 
impression rather than encounter with the living Christ -the Kingdom of God comes not by 
rhetoric and persuasion but in power. 
 
Some of you have become arrogant, as if I were not coming to you.  But I will come to you 
very soon, if the Lord is willing, and then I will find out not only how these arrogant people 
are talking, but what power they have.  For the kingdom of God is not a matter of talk but of 
power. (1 Corinthians 4:18-20) 
 
• They have reduced the "wisdom of God" (1:21) to worldly wisdom and thereby judge the 

gospel and truth by human standards. 
 
Where is the wise man?  Where is the scholar?  Where is the philosopher of this age?  Has 
not God made foolish the wisdom of the world? For since in the wisdom of God the world 
through its wisdom did not know him, God was pleased through the foolishness of what was 
preached to save those who believe.  Jews demand miraculous signs and Greeks look for 
wisdom, but we preach Christ crucified: a stumbling block to Jews and foolishness to 
Gentiles, but to those whom God has called, both Jews and Greeks, Christ the power of God 
and the wisdom of God. For the foolishness of God is wiser than man's wisdom, and the 
weakness of God is stronger than man's strength. (1 Corinthians 1:20-25). 
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So that your faith might not rest on men's wisdom, but on God's power. We do, however, 
speak a message of wisdom among the mature, but not the wisdom of this age or of the rulers 
of this age, who are coming to nothing.  No, we speak of God's secret wisdom, a wisdom that 
has been hidden and that God destined for our glory before time began.  None of the rulers 
of this age understood it, for if they had, they would not have crucified the Lord of glory... 
This is what we speak, not in words taught us by human wisdom but in words taught by the 
Spirit, expressing spiritual truths in spiritual words. (1 Corinthians 2:5-8,13) 

 
On the other hand Paul speaks positively of wisdom as the presentation of God's plan for 
salvation and the benefits of salvation for those in Christ. 

 
"We do, however, speak a message of wisdom among the mature, but not the wisdom of this 
age or of the rulers of this age, who are coming to nothing.  No, we speak of God's secret 
wisdom, a wisdom that has been~ hidden and that God destined for our glory before time 
began.  None of the rulers of this age understood it, for if they had, they would not have 
crucified the Lord of glory.  However, as it is written, 'No eye has seen, no ear has heard, no 
mind has conceived what God has prepared for those who love him' - but God has revealed it 
to us by his Spirit. The Spirit searches all things, even the deep things of God.  For who 
among men knows the thoughts of a man except the man's spirit within him?  In the same 
way no one knows the thoughts of God except the Spirit of God.  We have not received the 
spirit of the world but the Spirit who is from God, that we may understand what God has 
freely given us. This is what we speak, not in words taught us by human wisdom but in 
words taught by the Spirit, expressing spiritual truths in spiritual words. (1 Corinthians 2:6-
13, see also 1:20-25 quoted above) 

 
"It is because of him that you are in Christ Jesus, who has become for us wisdom from God - 
that is, our righteousness, holiness and redemption."(1 Corinthians 1:30) 
 
Quite properly these two ideas merge in the writing of Paul - they are but two sides of the 
same coin.  To separate them ultimately would be to maintain a false distinction.  Yet we can 
easily see that wisdom is not some esoteric, theoretical or enlightened understanding of the 
cosmos.  Wisdom is rooted in Christ (1:20-25) and expressed by the Spirit of Christ (1:11-
13).  In short Jesus Christ is the wisdom from God (1:30).  Therefore since wisdom is rooted 
in Christ - is Christ -it is accessible and available to everyone, not simply the intelligent or 
enlightened few. 
 
Brothers, think of what you were when you were called.  Not many of you were wise by 
human standards; not many were influential; not many were of noble birth.  But God chose 
the foolish things of the world to shame the wise; God chose the weak things of the world to 
shame the strong. He chose the lowly things of this world and the despised things - and the 
things that are not - to nullify the things that are, so that no one may boast before him.  It is 
because of him that you are in Christ Jesus, who has become for us wisdom from God - that 
is, our righteousness, holiness and redemption. (1 Corinthians 1:26-30) 
 
In the Old Testament w4sdom is also perceived as a~gift (Job 32:7-9; Prov. 2:6) and it is 
inherently practical.  Wisdom is the art of living well (a casual glance through Proverbs will 
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substantiate this.)  Wisdom can clearly be seen to be linked with the prophetic word in the 
ministry of Daniel (Dan. 5:llff). 
 
In light of all this, what might Paul be referring to when he mentions this gift of wisdom?  
Wisdom is an experience and endowment of the Holy Spirit - a charismatic utterance giving 
insight into God's plans and benefits for us.  In one sense we might understand the "message 
of wisdom" as applied revelation "that we may understand what God has freely given us" (1 
Corinthians 2:12).  Within the context of 1 Corinthians 12 we might describe this gift as the 
passing movement of the Holy Spirit giving a flash of insight (the mind of God) into the 
living of the 

 
Christian life both corporately and/or individually.  Inasmuch as Paul is speaking of a 
"message of wisdom" he is not referring to a stable gift, even less a stable office.  It is 
interesting to note that there were no "wise men" in the early church. 
 
Some examples of wisdom in the Scriptures: 
• I Kings 3:1-15: Solomon prays for the gift of wisdom 
• I Kings 3:16-28: an example of Solomon's wise ruling (note 3:28) 
• Daniel 5:11-30: Daniel interprets the king's dream (wisdom with the prophetic) 
• Matthew 5:3-10: Beatitudes 
• Matthew 13:lff: Parables of the Kingdom 
• Acts 2:lff: Peter's sermon applying the prophecy of Joel 
• Acts 10:34: Jerusalem Council - God shows no favorites 

 
We would be prudent to note that because the message of wisdom is a charismatic 
endowment for particular situations/opportunities it is possible for us to lack wisdom.  
Therefore we would do well to heed James: 
 
"If any of you lacks wisdom, he should ask God, who gives generously to all without finding 
fault, and it will be given to him."  (James 1:5) 
 
The question might finally be raised, how might we weigh a word of wisdom?  Again we 
may turn to James for our answer: 
 
"But the wisdom that comes from heaven is first of all pure; then peace loving, considerate, 
submissive, full of mercy and good fruit, impartial and sincere." (James 3:17) 

 
B. The Message of Knowledge (LOGOS GNOSEOS).  Again we find ourselves 

examining a gift that has been the focus of much discussion.  Study of this gift has followed 
two lines of thought.  One is to see this gift as the inspired knowledge of a fact that would 
otherwise remain unknown or concealed; or to see it as an inspired insight into the Christian 
mystery for the purpose of teaching.  If we compare the present context (12:8) with Paul's 
reference in 14:6—“… for what good will I be to you, unless I bring you some revelation or 
knowledge or prophecy or word of instruction?” it appears that Paul is speaking of a 
revelatory word given for the benefit of others—specifically the inspired knowledge of a 
fact/situation unknown or concealed. This conclusion may be suggested for two reasons: 
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1. Paul clearly distinguishes here between knowledge and a word of instruction (teaching) 
2. “Knowledge” is sandwiched in between revelation and prophecy -two clearly understood 

terms for inspired or charismatic utterance. 
 

The Scriptures abound with examples of this gift: 
• 2 Sam. 12:1-12:  Nathan vs. David and Bathsheba 
• John 1:47-49: Jesus and Nathaniel 
• John 4:7-20: Jesus and the Samaritan woman 
• Acts 5:1-11: Ananias and Sapphira 
 
Such an unusual gift is obviously a passing and brilliant manifestation of the Holy Spirit 
meant to lead others to the faith, confirm/build up Christians in their faith, or preserve the 
purity of Christian "corporate" faith. A simple test for a message of knowledge is: Is it true? 
 
NOTE:  One last word regarding "Wisdom and Knowledge": It appears that "knowledge and 
wisdom" were slogans of the Corinthian faction which opposed Paul. They appeared to claim 
these as virtues for themselves and deny it in others (1:18-21; 2:1-7; 4:8-10, 18-20).  
Furthermore we can see by even a casual reading of the first 4 chapters that Paul is at pains to 
refine or even redefine their errant notion of what Christian knowledge and wisdom truly are.  
For Paul Christian "knowledge", generally speaking, is a "charismatic" world-view of God's 
relationship through the Holy Spirit that is to be exercised with humility and love to an 
individuals and/or community's life in Christ (see 2:lOb-16; 3:16-23; 8:1-3ff; 13:2)   This 
"knowledge" becomes focused and precise in and through a "message of knowledge." 

 
C. FAITH (PISTIS): In the New Testament "faith" is spoken of in four basic ways. 

• Faith unto salvation (i.e. Romans. 3:22) 
• Faith as trust in God (i.e. the Centurion, Mark 5:22) 
• Faith as the deposit of gospel truth - body of doctrine (2 Timothy 4.7) 
• Gift of faith—only spoken of once in 1 Corinthians12:9 

 
From the context in 1 Corinthians 12, we may recognize that Paul is not here referring to the 
faith necessary for salvation—rather he is speaking of a special intensity of faith for a 
specific need.  James Dunn describes it as "a mysterious surge of confidence which 
sometimes arises within a man in a particular situation or challenge and which gives him an 
otherly certainty and assurance that God is going to act through a word or action."  Paul's 
reference to faith in 1 Corinthians 13:2 is certainly an allusion to the words of Jesus in Mark 
11:22 - a faith that may move mountains though only the size of a mustard seed. 
 
Examples of this gift of faith would be: 
• 1Kings 18:33-35: the faith of Elijah on Mt. Carmel 
• Mark 5:25-34: the faith of the woman with the issue of blood 
• Acts 3:1-10,16: Peter's faith at the Gate Beautiful 
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Properly used this gift will not only build the faith of the person who exercises this gift but 
also the whole community will be built up as well.  The Lord will bear witness through the 
ministry of this gift that He is alive and active powerfully now as He was in the distant past. 

 
The gift of faith is essential in order for other gifts to truly and properly manifest themselves 
- whether the gift manifested is a word (i.e., prophecy, knowledge, etc.) or an action (i.e., 
healing, miracles, etc.)  All gifts are to be exercised in proportion to this gift of faith. 

 
For by the grace given me I say to every one of you: Do not think of yourself more highly 
than you ought, but rather think of yourself with sober judgment, in accordance with the 
measure of faith God has given you.  Just as each of us has one body with many 
members, and these members do not all have the same function, so in Christ we who are 
many form one body, and each member belongs to all the others. We have different gifts, 
according to the grace given us.  If a man's gift is prophesying, let him use it in 
proportion to his faith.  If it is serving, let him serve; if it is teaching, let him teach; if it is 
encouraging, let him encourage; if it is contributing to the needs of others, let him give 
generously; if it is leadership, let him govern diligently; if it is showing mercy, let him do 
it cheerfully. (Romans 12:3-8) 

 
For example when we prophesy we should speak only when conscious that our words are 
inspired and we should presumably cease when that sense of inspiration ceases - when we cease 
to be confident (have the gift of faith) that God is speaking through us.  It is my perspective that 
our freedom to exercise any spiritual gift is contingent upon a measure of faith (gift of faith) 
sufficient enough to be confident of the outcome.  This gift of faith allows us to look beyond the 
immediacy of the situation and instill in us the confidence that God will act. 
 
D. Gifts of Healing (CHARISMATA IAMAT~0N): Paul is not here referring to the healing 

ministry or to those who possess a stable gift of healing. Most English translations fail to 
adequately communicate the dynamic activity alluded to here.  In the Greek text it literally 
reads gifts of healings.  The emphasis is not upon a healing power effective for all sorts of 
illnesses - it is to the actual healing itself.  There are potentially as many different “healing 
gifts” as there are different maladies, handicaps, and afflictions that plague us! 

 
The Scriptures abound with references to healings so I will not pause here to make reference.  
Suffice it to say that 2/3 of the recorded miracles of Jesus were healings—note the variety 
(blindness, mute, deaf, epilepsy, internal hemorrhage, insanity, fever, withered hands, etc) 

 
E. Miraculous Powers (ENERGAMATA DUNAMEON): Paul's language here literally 

means the "workings of power" and initially appears quite general and imprecise as a 
reference.  This Greek phrase is commonly translated-as the "gift of miracles" but again this 
fails to adequately communicate the dynamic image presented here.  This is the gift of God's 
energy manifested in powerful ways in the life of a body of Christians assembled together.  
This gift by its very nature encompasses both the act and the affect in a particular instance.  
Given this slight back-ground we can now ask  what was Paul envisioning when he mentions 
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this gift?   
 
To answer this we must consider the workings of God's power in the New Testament. 
Basically miracles in the New Testament can be divided up into 6 categories: 

• Healings - Healing of the man born blind (John. 9:1-12) and healing the cripple at the 
Gate Beautiful (Acts 3:1-10). 

• Miracles of Judgment - Ananias and Sapphira (Acts 5:1-10) and the blindness of Elymas 
(Acts 13:11). 

• Raising of the Dead - Tabbitha at Joppa (Acts 9:40); Paul and Eutychus (Acts 20:10); 
Jesus and Lazarus (John 10:43f). 

• Miracles of Liberation - on three occasions the apostles were miraculously liberated from 
prison (Acts 5:19; 12:7; 16:26). 

• Miracles of Deliverance - Gerasene demoniac (Mark 5:1-22); Steven and Philip (Acts 
8:7); Paul cast out demons from a slave girl in Philippi (Acts 16:16-18); and the sons of 
Scena (Acts 19:13-16). 

• Nature Miracles - Stilling the storm (Mk. 4:39); feeding the 5000 (Mk. 6:30-44); and 
walking on water (Mk. 6:47-50). 

 
Now given the context that Paul is referring to the distribution of gifts among the 
worshipping assembly of God's people we may probably conclude: 

• He is not referring to healings because of his distinction between "miracles" and healings 
in verses 9 & 10. 

• He is not referring to acts of liberation - for the people assembled are not imprisoned!  
However, these miracles may be the result of the intercession of the worshipping 
community (cf Acts 12:12). 

• It is safe to presume that Paul is not referring to miracles of judgment in light of the 
emphasis in 1 Corinthians 12-14 on building up, common good and love.  Although he 
alludes to it as a consequence in chapter 11, it is not a miracle accomplished through an 
individual. 

• Finally, we can rule out nature miracles because there is no record in the New Testament 
of nature miracles apart from Jesus himself. Plus it is hard to imagine Paul envisioning a 
context for this in worship. 

 
This process of elimination leaves us with miracles of resurrection and deliverance, both of 
which are outstanding examples of God's love found in "workings of power".  In Paul's 
opening discussion of spiritual gifts in 12:lff we can already observe the potential need for 
deliverance of an individual speaking under the inspiration of an unclean or evil spirit.  
Furthermore, is it too difficult to imagine a situation, although not mentioned in chapters 12-
14, where the assembly of God's people gathered for worship pray for a deceased brother or 
sister to be raised from the dead?  I think not.  Therefore it is my perspective that this gift 
refers to the "workings of God's power" to raise the dead or deliver the demonized.  This 
certainly would not be foreign to Paul's ministry (CF 2:4f; 4:20; 2 Corinthians12:12; Gal. 
3:5). 
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F. Prophecy (PROPHETERIA): We can readily observe that prophecy for Paul is of the 

utmost importance.  We can maintain this for two specific reasons: 
 

1. It appears in all Paul's lists and discussions on spiritual gifts (CF Rom. 12:6-8; 1 
Corinthians 12:8-10, 28ff; 13:1-3; 14:1-5,6ff; Eph. 4:11; 1Thess 5:19-22). 

2. In any attempt, on Paul's part, to clarify spiritual gifts in terms of importance prophecy is 
given preference. 

 
Prophecy is supremely important because it is a particular word from the Lord to a particular 
individual/assembly for a particular situation either in the present or in the future.  Prophecy 
1. strengthens, encourages/exhorts and comforts - i.e. consolation (14:3) 
2. edifies the church (14:4) 
3. is intelligible speech (14:9) 
4. is a sign for believers that God is here (14:22; cf v. 25) 
5. lays bare the unbeliever's heart (14:25). 

 
Prophecy is neither bizarre nor ecstatic.  It is a perfectly intelligible word from the Lord 
given through a member of the church through the inspiration of the Holy Spirit.  It is a 
message that the speaker does not make up.  In some instances the "gifted" individual may 
release the word not knowing how it will end, only how it will begin! 

 
As we turn through the pages of the New Testament we can see the preeminent role of 
prophecy. For example: 

1. the prophecies of Christ (Mark 10:23-24; 13) 
2. God's prophetic word to Ananias regarding Paul's conversion (Acts 9:llff) 
3. Peter's prophetic vision re: God's acceptance of Gentiles (Acts 10:9-32) 
4. Prophetic appointment of Paul and Barnabus (Acts 13:lff) 
5. The predictions of Agabus (Acts 11:28, 21:11) 
6. Choosing of Timothy for office in the church (1 Tim. 4:14) 
7. The book of Revelation (Rev. 1:1,3) 

 
After we have established a basic understanding of what prophecy is and its importance for 
the Christian community we would do well to note three things prophecy is not. 

 
1. Prophecy is not the equivalent of Scripture.  The Scriptures are our rule/standard for all 

matters of faith, life, practice, etc. It alone is the definitive body of revelation to which no 
new truth may be added.  Prophecy may foretell future events but it will only reiterate 
and illumine the body of revelation found in the Scripture as the contemporary church has 
particular need to hear it. Therefore Scripture will bear witness and substantiate a word 
offered as from the Lord.  Or to say it another way - all prophecy will be in continuity 
and harmony with the Scriptures. 

2. Prophecy is not synonymous with preaching and teaching.  Paul makes a clear distinction 
in 1 Corinthians12:29 and one cannot find in the New Testament any reference where  
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preaching is understood as the equivalent of prophecy.  Of course one may move from 
preaching into prophecy, but the two are distinct. 

3. Prophecy is not self-authenticating.  The fact that someone in the community speaks in a 
prophetic form does not mean, of course, that his prophecy is infallible.  The community 
is told to weigh the truth of what is said (14:29).  Elsewhere Paul writes: 

 
"Do not put out the Spirit's fire; do not treat prophecies with contempt.  Test everything.  
Hold on to the good."   (1 Thessalonians 5:19-21) 

 
By way of conclusion let me quote at length from James Dunn (Jesus and the Spirit, p. 
232ff): 

 
Prophecy prevents a man pretending to be other than he is—prevents the believer 
hiding behind a mask of pretended righteousness, of apparent spirituality. At any 
time the prophetic word may expose him for what he is. He dare not take refuge 
in the image he portrays to the world, in his reputation, in arguments of self-
justification. Where the prophetic Spirit is present honesty with oneself and about 
oneself is indispensable (cf. 1Thess 2.4). Moreover, and more important, whereas 
glossalalia draws the hearers attention to the speaker by giving an impression of 
spirituality (as presumably the Corinthian faction thought) or of madness (1Cor 
14.23), prophecy makes the hearer conscious only of God (14.24f). In short, 
prophecy edifies because it does not exalt man but humbles him, making him 
aware that he stands before God in all his vulnerability. [italics by the author] 

To sum up, Paul values prophecy so highly because it is not only a 
charisma, but a charisma which more than any other builds up the community of 
believers in their faith and common life and worship. It has this effect because, 
unlike glossolalia, it speaks to other men and speaks to the whole man. That is to 
say, prophecy communicates at the level of the mind; it does not absolve the 
believer or the believing community from reasoning about their faith; on the 
contrary, where prophecy is active the community is compelled to think about its 
faith and life even more. But at the same time prophecy does not permit faith to 
be solely a matter of rational thought. For in a wholly existential way prophecy 
opens up the community to itself and the believer to himself; it makes the believer 
conscious of wider dimensions of reality and sets him in the context of ultimate 
reality; it makes him aware that he stands naked in the presence of God Himself. 
This charisma is the guarantor of spiritual health and growth. Without it the 
community cannot exist as the body of Christ; it has been abandoned by God. 

 
G. Distinguishing between Spirits (DIAKRISEIS PNEUHATON):  Most scholars agree 

that in the present context this gift is to be paired with the gift of prophecy - the equivalent to 
tongues paired with the interpretation of tongues (see page 14 below). However, this need not 
exclude and understanding of "distinguishing of spirits" that is essential in order to 
effectively minister to the demonized.  (See note below). 

 
The Greek word rendered "distinguish" literally meant "seeing through" or "judging through" 
someone or something.  In classical Greek it had four main uses: 
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1. dramatic:  i.e., seeing through/knowing who is behind an actors mask onstage. 
2. forensic:  to pass judgment; distinguish the truth from a lie. 
3. to discern, perceive or recognize, 
4. to evaluate. 

 
Taken together, all four provide us with a full and dynamic image of what it means to 
“distinguish between spirits” in regards to a prophetic utterance or an individual's spiritual 
welfare. 

 
In regard to prophecy this gift enables a collective body of leaders (may include other 
prophets) to determine both the source (human, demonic or divine) as to inspiration and its 
significance for the assembly.  Source and significance may be seen here to be two sides of 
the same coin.  In this case "distinguishing of spirits" is a Spirit-given faculty to: 

1. Judge the integrity of the utterance and distinguish it as an authentic word inspired by 
God. 

2. Evaluate and thereby interpret its significance for the body. 

 
Bruce Yocum in an excellent study on prophecy (Prophecy, Servant Books, 1976) describes 
two types of prophecy to be mindful of. 

 
a. False prophecy: An extraordinary prophecy that comes from an evil spirit not the Holy 

Spirit. False prophets, similar to those described in Scripture, would utter this and 
therefore we may expect signs and wonders that are designed to lead us astray and 
deceive many.  These false prophets will exhibit real spiritual power - forecasting events, 
miracles, etc. 

 
b. Bad prophecy: In this case it is the human spirit speaking prophetically where ultimately 

someone is voicing only their own thoughts. Other times people will speak an accurate 
prophetic word and mix it (confuse it) with their own ideas, thereby obscuring the 
message from God and preventing us from hearing God's word with power and clarity.  
Yocum further divides "bad prophecy" into three sub-categories. 
1. impure prophecy:  mixing our thoughts in with the word of the Lord in such a way 

that God's word is altered or distorted 
2. weak prophecy:  this is where an individual is prophesying ahead of their inspiration - 

i.e. the power (faith) to prophesy.  The result is "like a long distance phone call with a 
bad connection." 

3. sloppy prophecy:  this is prophecy which suffers from sloppy speech and an absence 
of clarity and dignity.  It mutilates the word of the Lord and renders it "useless." 

Finally we must remember that prophecy is not self-authenticating - the prophetic word must 
be attested to by the community.  This principle is fundamental to the proper exercise of this 
gift.  No individual has the ability to alone determine with full certainty that he has spoken 
the word of the Lord.  Beware of any prophet who will not accept the discernment of others 
about the word he speaks.  1 Corinthians 14 abounds with wise criteria for testing prophecy. 
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1. Does it glorify God? (14:25) 
2. Is it in accord with Scripture? (14:37ff) 
3. Does it edify the church?  (14:5) 
4. Is it spoken in love?  (14:1) 
5. Does the speaker submit to judgment and consensus of others? (14:29) 
6. Is the speaker in control of himself?  (14:32) 
7. Is the speaker out of turn and out of touch with the flow of the Holy Spirit?  (14:29-30) 

 
"The more highly valued a word of prophecy is by the church, the more open is that church 
to deception, the more liable it is to be led astray by false prophecy.  Failure to recognize the 
role of discerning of spirits means failure to recognize the character of prophecy and prevents 
the gift of prophecy functioning properly.  As in the worshipping assembly tongues without 
interpretation is in fact only half a gift, so prophecy without evaluation is in effect only half a 
gift."  
-James Dunn quoted in George Mallone, Those Controversial Gifts, p. 46 

 
"There is some uncritical acceptance of prophecy and tongues without sufficient discernment 
as to what comes from the Holy Spirit and what comes from the human psyche.  Discernment 
of spirits is one of the major on-going problems of the renewal.  It should be remembered 
that the final judgment as to the authenticity of the charisms belongs to those who preside 
over the Church, and to whose special competence it belongs not indeed to extinguish the 
Spirit, but to test all things, and hold fast to that which is good." 
-Fr. Kilian McDonnell quoted in Michael Green, I Believe in the Holy Spirit, p. 240 

 
NOTE:  In regards to a demonized individual this gift empowers an individual to see through 
and perceive that a particular person is demonized and in need of deliverance.  It is essential 
that God's people be so gifted that we may engage and plunder the kingdom of Satan.  
Without this gift we run the risk of treating symptoms rather than addressing the source - the 
demonic.  On the other hand we may become so preoccupied with the demonic that we 
psychologically batter and damage people who in reality are not demonized. 

 
H. Different Kinds of Tongues (GENE GLOSSON): George Mallone in his book, Those 

Controversial Gifts, refers to this gift as “the biggest Christian friendship and oneness buster 
of the century!”  In many Christian circles this would be no exaggeration.  Probably no gift 
has been more abused, confused and misunderstood than "tongues" and so it is imperative 
that we try and discover afresh what Paul says regarding tongues. From 1 Corinthians 14 we 
can learn that a person speaking in tongues: 

1. does not speak to men but to God (14:2) 
2. cannot be understood for he speaks mysteries (14:2) 
3. edifies himself (14:4) 
4. when accompanied with interpretation edifies the church (14:5) 
5. is not intelligible (14:9) 
6. is not speaking irrationally but supra-rationally (14:14,l6ff) (unfruitful here is a reference 

to the fact that the mind neither produces-originates the speech nor understands) 
7. is offering prayer, praise and/or thanksgiving to the Lord (14:14, 16ff) 
8. enacts a sign meant for unbelievers (14:22).  Paul's reference to Is. 28:11 indicates that 
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tongues are a sign of judgment upon unbelievers who will not understand. 
9. should remain silent if there is no one present to interpret (14:28).  The emphasis here 

appears to be that understanding is futile apart from the endowment of the Holy Spirit 
known as the gift of interpretation. 

 
The question inevitably arises that given the nature of this gift and its limitations of 
unintelligibility, can we consider these gifts of different kinds of tongues to be known 
languages?  Historically there have been two approaches towards reaching an answer.  The 
first approach considers Acts 2 to be determinative of all other references.  (The only 
references being (Mark 16:17; Acts 10:46; 19:6; 1 Corinthians 12-14). Traditionally this 
perspective considers this gift to be "known" languages.  The other approach is to consider 1 
Corinthians 12 and 14 apart from Acts 2 and to examine the gift within its context in these 
two chapters.  Traditionally this perspective considers "tongues" to be unknown languages 
(pseudo-languages - as some would call them) or heavenly languages - (i.e. the tongues of 
angers (13:1) ) and therefore the experience of Pentecost is considered distinct from and not 
determinative for the Corinthian experience.  Can this distinction be separated?  I believe it 
can for a number of reasons: 

 
Several questions arise if we consider tongues to be known foreign languages:  

• Why would God give anyone a foreign language in order to talk with Him (14:2)? 
• How could speaking in a foreign language edify you (14:4)? 
• If you speak in a foreign language why pray for translation (14:13)? 

 
1. The gift of tongues, expounded upon in chapter 14, requires a special gift of 

interpretation—a charismatic endowment that empowers one to interpret. 
2. Without interpretation the speaker should be quiet and speak only to himself and to God 

(14:28) - this is a bizarre way to speak recognized languages. 
3. In 14:9 Paul uses the Greek, glossa to indicate the gift of tongues and the word phone in 

verse 10 to denote known human languages. Therefore Paul appears to be making a 
distinction between "foreign language" and "prayer language." 

4. The utterance of known foreign languages would hardly cause people to say that the 
Christians speaking are out of their mind (14:23) unless they hear no distinction between 
sounds (i.e., cadence, syntax, tone, etc. - 14:7). 

5. Finally, it is interesting to look outside 1 Corinthians to the longer ending to Mark's 
gospel where it is prophesied that Christians will speak in "new tongues."  Although this 
longer ending to the gospel is attributed to the early part of the second century it is clear 
that it was written in light of the experience of the early church. It would be difficult to 
consider this reference to simply indicate a known foreign language. 

 
What of the experience at Pentecost?  In light of our discussion can we affirm the distinction 
between Acts 2 and 1Corinthians 14? Again it is my perspective that we cannot for the following 
reasons: 
 

1. The Pentecostal speaking in tongues occurred before the onlookers assembled (compare 
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Acts 2:4 and 2:6).  This was followed by Peter's discourse in plain ordinary language. 
2. The miracle of speaking in so many languages was ultimately superfluous for Jews born 

abroad spoke Aramaic, Greek or both. 
3. The spectators ridiculed the disciples as "drunk with wine" (Acts2:13).  This is not the 

reaction of bystanders who hear people speak in known languages.  It is consistent with 
the impression of the outsiders at Corinth (1 Corinthians 14:23). 

4. Most significantly, Luke nowhere affirms that the Apostles/disciples spoke in other 
languages.  Instead he writes, "each one heard them speaking in his own language (Acts 
2:6)."  Thus the miracle would be one of hearing rather than speaking.  The content and 
significance was interpreted and applied directly by the Holy Spirit to those who believed 
and were converted. 

5. Note the similarity of the tongues in Acts 2:11 which "declare the wonders of God" and 
those in 1 Corinthians 14:14, 16f which are used for praise and thanksgiving. 

6. Note too that in Acts 2 those who "understand" are edified and encouraged (cf.  
1 Corinthians 14:16f) while those who remain "ignorant" are critical.  This is very similar  
if not virtually identical, to the scenario in 1 Corinthians 14:23-25:  those blessed exclaim 
"God is here" (14:25); those critical consider the Christians crazy (14:27), 

7. Finally notice that nowhere else (Acts 10:46 and 19:6) are tongues alluded to as known 
languages. 

 
Rather than draw a distinction between the manifestation of tongues described in the book of 
Acts and in 1 Corinthians, we can affirm its continuity.  From 1 Corinthians 14 we learn that the 
purpose of tongues is: 
 

1. to enable us to speak to God (14:2) 
2. to open up new dimensions of prayer (14:2).  Although no one understands, including the 

person praying, he is uttering mysteries with his spirit (or "by the spirit").  Prayer 
embraces an ineffable depth and breadth previously unavailable to the Christian. 

3. to edify the individual (14:4) - it is a vehicle for growth and nurture of one's walk with 
Christ. 

4. enable and empower a man to praise and give thanks to the Lord in ways previously 
unknown (1 Corinthians 14:16f; CF Acts 10:46). 

5. In addition to this I have found this gift essential when involved in lengthy intercession; 
trying to pray at times of depression, anxiety, etc.; when engaged in spiritual warfare; 
praying for the sick (even while driving!); and when seeking guidance from the Lord on 
specific matters. 

 
Like Paul I wish that everyone would speak in tongues but when Christians are assembled I 
would rather see prophesy abound (14:5). 

 
I. The Interpretation of Tongues (HERMENERA GLOSS0N):  In order to understand this 
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gift properly we must recognize two things. 
 

1. Interpretation is not synonymous with translation.  The central thrust of this word, 
hermenera, is to explain, interpret, articulate or express clearly.  It does not infer a direct 
translation of a system of grammar, syntax or vocabulary.  This is why an interpretation 
of a tongue may be longer or shorter in length than a "tongue" previously spoken.  It need 
not be a direct translation. 

2. Whereas a tongue is not addressed to men but to God (14:2) it appears that an interpreted 
tongue is a message from God to man (CF 14:5b, 13,27-30) since it is then equated with 
prophesy (14:5b). Thus it seems that tongues with interpretation is the Holy Spirit's 
interpretation of the mind and heart of God back to his people in response to their turning 
to Him.  I must say that I have rarely heard an interpreted tongue that has not been 
prophetic in nature. 

 
III.  Conclusion 
 

Paul reiterates his sentiments of 12:4-7 (see the Introduction above) at the conclusion of his 
"examples of spiritual gifts1' lest the Corinthians miss the point.  Under the conviction that 
'1what is good for the goose is good for the gander" we would be prudent to examine his 
concluding sentiment. 

 
"All these are the work of one and the same Spirit, and he gives them to each one, just as he 
determines." (1 Corinthians 12:11) 

 
Once again we notice: 

 
1. All gifts are the work of the Holy Spirit.  No gift is natural to man. Only the charismatic 

endowment of the Holy Spirit can account for these gifts. 
2. All gifts are the work or workings of the Holy Spirit.  They are individually and 

collectively the manifest workings of the invisible Spirit and Jesus 
3. The “one and the same Holy Spirit” is the common source and agent of each gift.  

Therefore all gifts will bear the stamp of His character. No gift has “more” of the Holy 
Spirit than another. 

4. He gives—present tense—habitually; continually to each person assembled in the 
community.  We must be expectant for some gift whenever we assemble.  There should 
be no "have-nots" in the assembly of God's people. 

5. He determines what to give to whom and on what occasion.  Gifts are not our stable 
possessions, they are the Lord's possessions which He bestows as we have need and as 
the situation warrants.  Hence we are to desire all the gifts so that we might recognize the 
gift we have been given and exercise it properly. 
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Let us conclude this study on spiritual gifts with the fresh recognition that we quench the 
Holy Spirit whenever we make His gifts the focus of rivalry or comparison.  Let us realize 
that we grieve the Holy Spirit whenever we disparage His gifts or criticize Him indirectly for 
His lack of discretion in choosing him or her to exercise a particular gift.  Let us understand 
that we batter and mutilate Christ's body every time we abuse or misuse a spiritual gift.  Let 
us repent of our pride and recognize that we humiliate Jesus afresh every time we participate 
in proliferating the factions and divisiveness that hinders  our unity and portrays a broken 
body of Christ to the world. 

 
The Gospel is linked with Power; 

Power is linked with the Holy Spirit; 
The Spirit is linked with service to others; 

Gifts flow when we are filled with the Spirit. 


